
I  T 'h e  S p e c t a t o r . 207.

knows there is in fuch a Place an uninterrupted Walk ; he 
can meet in fuch a Company an agreeable Converfation. 
H e has no Emulation, he is no Man’s Rival, but every 
Man’s Well-Wilher ; can look at a profperous Man, with 
a Pleafure in refleftine that he hopes he is as happy as 
hiinfelf; and has his Mind and his Fortune (as far as Pru- . 
dence will allow) open to the Unhappy and to the Stranger.

LU CCEIU S  has Learning, W it, Humour, Eloquence, 
but no ambitious Profpefts to purfue with thefe Advan­
tages ; therefore to the ordinary World he is perhaps 
thought to want Spirit, but known among his Friends to 
have a Mind of the moft confummate Greatnefs. H e 
wants no Man’s Admiration, is in no Need of Pomp. Flis 
Clothes pleafe him if  they are fafhionable and warm ; his 
Companions are agreeable if  they are civil and well-na- 
tured.-flrhere is with him no Occafion for Superfluity at 
Meals, for Jollity in Company, in a word, for any thing 
extraordinary toadminifter Delight to him. W ant o f Pre­
judice and Command of Appetite are the Companions 
which make his Journey of Life fo eafy, that he in all 
Places meets with more W it, more good Cheer ^ d  more 
Good-humour than is neceflary to make him enjoy him- 
fclf with Pleafure and Satisfadlion. T
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Omnibus in terris, qure funt a Gadibus ttfqtie 
^uroram fs” Gangem, fauci dignofcere poffunt^
Vera bona, atque illis multiim diver/a, remold 
Erroris nebula —  Juv.

IN  my laft Jater/fay’s Paper I laid down fome Thoughts 
upon Devotion in general, and lhall here ftiew what 
vvere the Notions o f the moft refined Heathens on this 

Subjeft, as they are reprefented in Plato's Dialogue upon. 
Prayer, entituled, Alcibiades the Second, which doubtlcft 
gave Occafion to 7 unsenal's tenth Satyr, and to the Iccond 
Satyr o f Perfms; as the laft o f thefe Authors has alrnoll 
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tranfcribed tlie preceding Dialogue, entituled, Alcibiades 
the. FtrJ}, in his Fourth Satire.

T H E  Speakers in this Dialogue upon Prayer, are 
Socrates and Alcibiades ; and the Subftance o f it (whesi 
drawn together out of the Intricacies and Digreffions) as 
follows.

S O C  R A T E S  meeting his Pupil Alcibiades, as he 
was going to his Devotions, and obferving his Eyes to he 
fixed upon the Earth with great Serioufnefs and Attenti­
on, tells him, that he had reafon to be thoughtful on that 
Occafion, fince it was poffible for a Man to bring down 
Evils upon himfelf by his own Prayers, and that thofe 
things, which the Gods, fend him in Anfwer to his Pe­
titions, might turn to his Deftrudlion : This, fays he, 
may not only happen when a Man prays for what he 
knows is mifchievous in its own Nature, as Oedipus im­
plored the Gods to fow DilTenfion between his Sons; but 
when he prays for what he believes would be for his 
Good, and againft what he believes would be to his 
Detriment. This the Philofopher Ihews mull neceffa- 
rily happen among us, fince moll Men are blinded with 
Ignorance, Prejudice, or Paffion, which hinder them 
from feeing fuch Things as are really beneficial to them. 
Foran Inllance, Alcibiades, Whether he would
not be thoroughly pleafed and fatisfied i f  that God, to whom 
he was going to addrefs himfelf, Ihould promife to make 
him the Sovereign of the whole Earth ? Alcibiades an- 
fwers. That he Ihould doubtlefs look upon fuch a Promife 
as the greatell Favour that could be bellowed upon him. 
Socrates then asks him. I f  after receiving this great 
Favour he would be contented to lofehis Life? or i f  he 
would receive it though he was fure he Ihould make 
an ill Ufe o f it ? To both which Quellions Alcibiades 
anfwers in the Negative. Socrates then fliews him, from 
the Examples o f otliers, how thefe might very probably 
be the Eftefts o f fuch a Blefling. He then adds. T hat 
other reputed Pieces o f Good-fortune, as that o f having 
a Son, or procuring the highcll Poll in a Government, 
are fubjedl to the like fatal Confequences ; which never- 
thelefs, fays he. Men ardently defire, and would not 
fiiil to pray for, if  they thought their Prayers might be 
effedlual for the obtaining o f them.
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H  A  V I N G  eftabliflied this great Point, That all the 
moft apparent Bleflings in this Life are obnoxious to 
fuch dreadful Confequences, and that no Man knows 
what in its Events would prove to him a Blefling or a 
Curfe, he teaches Alcibiades after what manner he ought 
to pray.

I N the firft Place, he recommends to him, as the Mo­
del o f his Devotions, a fliort Prayer, which a Greek Poet 
compofed for the Ufe of his Friend, in the following 
Words ; O  Jupiter, gi've us thofe Things •which are good 

fo r  us, nuhcther they are fuch Things as •we pray fo r, or 
fuch Things as •we do not pray fo r  ; and remonse from us 
thofe Things •which are hurtful, though they are fuch 
Things as •we pray for.

I N  the fecond Place, that his Difciplc may ask fuch 
Things as are expedient for him, he fhews him, that it 
is abfolutely necelTary to apply himfelf to the Study of 
true Wiiilom, and to the Knowledge o f that which is 
his chief Good, and the moll fuitable to the Excellency 
o f  his Nature.

I N  the third and laft Place he informs him, that the 
bell Methods he could make ufe of to draw down 
Bleflings upon himfelf, and to render his Prayers accep­
table, would be to live in a conftant Prafticc o f his D uty 
towards the Gods, and towards Men. Under this Head 

. he very much recommends a Form of Prayer the Lacede­
monians make ufe of, in which they petition the Gods, 
to gi^ve them a ll good Things fo long as they •were •virtuous. 
Under this Head Ukewife he gives a very remarkable A c­
count of an Oracle to the following Purpofe.

W H E N  the Athenians in the W ar with the Z a« - 
demonians received many Defeats both by Sea and Land, 
they fent a MelTage to the Oracle o f Jupiter Ammon, to 
ask the Reafon why they who eredled fo many Tem ­
ples to the Gods, and adorned them with fuch collly 
Offerings; why they who had inllituted fo many Felli- 
vals, and accompanied them with fuch Pomps and 
Ceremonies j in Ihort, w hy they who had flain fo many 
Hecatombs at their Altars, Ihould be lefs fuccefsful than 
the Lacedemonians, who fell fo Ihort o f them in all thefe 
Particulars. T o  this, fays he, the Oracle made the fol­
lowing Reply 5 la m  better pleafed •with the Prayers of
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the Lacedemonians, than ’with a ll the Oblations o f  the 
Greeks. As this Prayer implied and encouraged Virtue 
in ihofe who made i t ; the Philofopher proceeds to Ihew 
how the moll vicious Man might be devout, fo fer 
as Vidtims could make him, but that his Offerings 
were regarded by the Gods as Bribes, and his Petitions 
as Biafphemies. He likewife quotes on this Occafion 
two Verfes out o f Homer, in which the Poet fays. That 
the Scent o f the Trojan Sacrifices was carried up to 
Heaven by the W inds; but that it was not acceptable 

. to the Gods, who were difpleafed with Priam  and all his 
People.

T H E  Conclulion of this Dialogue is very remarkable. 
Socrates having deterred Alcibiades from the Prayers 
and Sacrifice which he was going to offer, by fetting 
forth the above-mentioned Difficulties o f performing 
that D uty as he ought, adds thefe Words, We mujl there­

fore ’wait t i l l  fuch Time as ’we may learn h<rw ’we ought 
to beha’ve our fe l ’ves 'towards the Gods, and towards Men. 
But when will that Tim e come, fays Alcibiades, and 
who is it that will inftrudl us ? For I would fain fee 
this Man, whoever he is. It  is one, fays Socrates, who 
takes care o f you j but as Homer tells us, that Miner’va 
removed the M ill from Diomedes hiS Eyes, that he 
might plainly difcover both Gods and M en; fo the 
Darknefs that hangs upon your Mind mull be removed 
before you are able to difcern what is Good and what 
is Evil. Let him remove from my Mind, fays Alcibiades, 
the Darknefs, and what elfe he pleafes, I am determined 
to refufe nothing he lhall order me, whoever he is, fo 
that I may become the better Man by it. The remaining 
Part of this Dialogue is very obfcure: There is fomething 
in it that would make us think Socrates hinted at himfelf; 
when he fpoke of this Divine Teacher who was to come 
into the World, did not he own that he himfelf was in 
this refpecl as much at a Lofs, and in as great- Dillrefs as 
the reft o f  Mankind.

S O M E  leai-ncd Men look upon this Conclufion as a 
Prediiftion o f our Saviour, or at leaft that Socrates, like 
the High-Prieft, prophefied unitnowingly, and pointed at 

'that Divine Teacher who was to come into the World 
feme Ages after him. However that may be, we find 
/ ^ 5  that
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that this great Philofopher faw, by the Light o f Reafon, 
that it was fuitable to the Goodnefs of the Divine N a­
ture, to fend a Perfon into the World who Ihould inftrudt 
Mankind in the Duties o f Religion, and in particular, 
teach them how to Pray.

W H O E V E R  reads this Abftraft of P/a/a’s Difcourfe 
on Prayer, will, I believe, naturally make this Reflexion, 
That the great Founder of our Religion, as well by 
his own Example as in the Form of Prayer which, he 
taught his Difciples, did not only keep up to thofe 
Rules which the Light of Nature had fuggefted to this 
great Philofopher, but inftrufted his Difciples in the 
whole Extent o f  this Duty, as well as o f all others. 
He direfted them to the proper Objeft o f Adoration, 
and taught them, according to the third Rule above- 
mentioned, to apply themfelves to him in their Clofets, 
without Show or Oftentation, and to worlhip him in Spi­
rit and in Truth. As the Lacedemonians in their Form 
of Prayer implored the Gods in general to give them 
all good things ib long as they were virtuous, we ask in 
particular that our Offences may he forgi’ven, as <we for-  
ginjc thofe o f others* I f  we look into the fecond Rule which 

has prefcribed, namely. That we Ihould apply 
our felves to the Knowledge of fuch Things as are bell for 
us, this too is explain’d at large in the Doftrines o f the 
Gofpel, where we are taught in feveral Inftances to re­
gard thofe things as Curfes, which appear as Bleffings 
in the Eye o f the W orld; and on the contrary, to efteein 
thofe things as Bleffings, which to the Generality o f 
Mankind appear as Curfes. Thus in the Form which is 
prefcribed to us we only pray for that Happinefs which 
IS our chief Good, and the great End of our Exillence, 
when we petition the Supreme Being for the coming o f his 
Kingdom, being felicitous for no other temporal Blef­
fings but our daily Sufienance. On the other fide. W e 
pray againll nothing but Sin, and againft E w  I in general, 
leaving it with Omnifcience to determine what is really 
fuch. I f  we look into the lirft o f Socrates his Rules o f 
Prayer, in which he recommends the above-mentioned 
Form of the ancient Poet, we find that Form not only 
comprehended, but very much improved in the Petition, 
wherein we pray to the Supreme Being that his W ill may

be
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